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The Spiritualization of Science, Technology,
and Education in a One-World Society

By Martin Erdmann

Editor’s Note: The following report, penned by my friend Martin IndeX'

Erdmann, weaves together the early LSD/psychedelic movement with
the rising tide of Western transformation. Although it’s an historical Spiritualization, Px
piece, this article deals with a topic that impacts nearly every family in
the Western world - for we are the drugged society. The Captain, Ps

Furthermore, as editor I have added numerous sidebars to give you
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Church influences.

Dr. Erdmann’s article was first published in the European Journal of || More on Esalen, P9
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PAGE 1



Forcing Change, Volume 5, Issue 1 January 2011

Abstract About the Author:

Western Christianity has always | Dr. Martin Erdmann studied theology in
provided a rational and moral ba- | Columbia, SC (Master of Divinity),
sis for the development of science | Basel, Switzerland and Aberdeen, Scot-
and technology, including clinical land (Master OfThecflogY)' In 1999, he
was awarded a doctrinal degree in mod-

Nar}omedlclne. Yet this s§n51ble ern Church History at Brunel University,
basis has been strongly disputed | {y,pid ge, England.

for about half a century. This pa-
per will outline some of the piv- | Dr. Erdmann has taught in various ca-
pacities, and for four years he headed up

. . the New Testament department of the it L

lectuals in England and America, . . BUILDING THE KINGDOM
_ Staatsunabhaengige Theologische Ho- D C

mostly in the later part O'f th? 20th | ¢hschule, Basel, Switzerland. As a senior

century, concluded that irrational- | scientist he worked on a clinical

ity would be a better foundation | nanomedicine project at the University

for the scientific enterprise. Hospital, Basel.

otal reasons why influential intel-

Aldous Huxley envisioned a fu- | He is the founding director of the Verax
ture world society totally con- | Institute, and the author of Building the
Kingdom of God on Earth: The Churches’
Contribution to Marshal Public Support for
World Order and Peace, 1919-1945 (Wipf
and Stock Publishers, 2005).

trolled by an elite group of scien-
tists. His best-known fictional
work explicating this dire pros-
pect bore the title Brave New
World. Years later he would “re-
visit” his prognostications only to
conclude that he had underesti-
mated the rate of change realizing his darkest fears. Turning to mysticism, both in its meditative and
drug-induced varieties, he prepared the way for the burgeoning Human Potential Movement which was
initially formed at the Esalen Institute, Big Sur, CA in the early 1960s. Moreover, the electrical engineer-
ing professor at Stanford University, Willis W. Harman - who had involved himself in researching the
cognitive and societal effects of LSD consumption - conducted seminars at Esalen on “Human Potenti-
alities.” Under his directorial supervision at the Stanford Research Institute, a scientific study entitled
Changing Images of Man was carried out from 1972-74, with the purpose of changing the “conceptual
premises underlying Western society” — including a radical modification of the rational worldview of
western scientists.

Verax Institute: www.verax.ws

As the president of the Institute of Noetic Sciences from 1977 to 1996, Harman openly advocated a
mystical outlook on life, claiming that a spiritual approach to scientific research and technological de-
velopment would greatly enhance our understanding of the monistic unity of the universe. [Editor’s
Note: Monism is defined in Nevill Drury’s Dictionary of Mysticism and the Occult as, “the mystical and
religious belief that all is One, that a supreme and infinite Being encompasses all creation. In Hinduism,
this belief is called Advaita.”]
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Introduction

In bygone centuries, science, technology, and education in Western society have benefited greatly from
the foundation of rational thinking which the Christian faith affords. It seems logical, therefore, that the
development of a highly sophisticated and complex field such as clinical Nanomedicine will be best fa-
cilitated by a continued affirmation of the Christian view of a rational and moral universe. However, a
strong thrust to discard this foundation is observable since the early 1960s.

Inspired in part by Aldous Huxley’s publications and his advocacy of psychedelic drugs, intellectuals
such as Willis W. Harman emphasized irrational meditative/mind emptying exercises, or the use of hal-
lucinogens as a more congenial basis for scientific and technological progress. Calling for a new meta-
physic of science/technology, the proponents of the Human Potential Movement perceive the religious
heritage of the West - based on Christian premises - as the greatest impediment of an evolving “cosmic
conscience.” In gaining a more comprehensive understanding of the spiritual and material processes of
the universe, a mystically inclined elite of technically enhanced human mutants would be able to usher
in a homogeneous world socialist society, perhaps not altogether different from the one envisioned in
Brave New World.

Brave New World

The famous novelist Aldous Huxley (1894-1963) expressed his growing dissatisfaction with Western
civilization in the dystopian satire Brave New World (1932).[1] Despite its frightful tone and horrific out-
look, it was destine to become his most acclaimed literary work. Masterfully depicting the inhumanity
prevalent in a technocratic society - which had outlawed art and religion while intimately controlling the
private affairs of its citizens - the author’s disdain for the spiri-
tual emptiness of modernity broke frequently to the surface in
his narrative. The novel depicted the dark side of futuristic to-
talitarianism.

To distract the people’s attention from the grim reality of be-
ing serfs, the governing regime entertained them in the movie
theatre by “feelies.”[2] Men were allowed to enjoy the question-
able pleasures of “pneumatic girls.”[3] In order to produce an
artificial sense of both tranquility and ecstasy, an ample supply
of the potent psychedelic “soma” was handed out regularly to
the suppressed population.[4] It was an “[e]uphoric, narcotic,
pleasantly hallucinant... all the advantages of Christianity and
alcohol; none of their defects.”[5]

While perverted sexual behaviour was encouraged, normal
human reproduction was considered immoral and embryos
were produced by artificial fertilization in factories; a life-
support mechanism referred to as a “bottle” took the place of a
mother’s womb.[6]
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In Brave New World Revisited [7], Huxley expanded on his earlier prognostications of a dictatorial fu-
ture society in which the ruling elite would employ highly effective brainwashing techniques — “ortho-
doxies drummed in by nightly courses of sleep teaching” [8] — to subdue their subjects’ rebellious incli-
nations. To submit willingly to the imposed confines of a completely organized society, the hapless vic-
tims of a “scientific caste system” would undergo “methodical conditioning.”[9] These mind-bending
procedures would be supplemented by “regular doses of chemically induced happiness.” The need to use
unmitigated violence would then be a disagreeable aspect of past tyrannies:

“Under the relentless thrust of accelerating over-population and increasing
over-organization, and by means of ever more effective methods of mind-
manipulation, the democracies will change their nature; and quaint old forms
— elections, parliaments, Supreme Courts and all the rest — will remain. The
underlying substance will be a new kind of non-violent totalitarianism. All the
traditional names, all the hallowed slogans will remain exactly what they were
in the good old days. Democracy and freedom will be the theme of every
broadcast and editorial — but democracy and freedom in a strictly Pickwickian
sense. Meanwhile the ruling oligarchy and its highly trained elite of soldiers,
policemen, thought-manufacturers and mind-manipulators will quietly run the
show as they see fit.”[10] [Editor’s Note: “Pickwickian sense” has the connotation
of a whitewashed insult].

In 1961 the University of California, San Francisco Medical Center sponsored a conference to discuss
the societal effects of technology. Never wont to pass up an opportunity to point to his anticipated vision
of a “scientific dictatorship of the future,”’[11] Aldous Huxley, one of the featured conference speakers,
said the following:

“There will be in the next generation or so a pharmacological method of
making people love their servitude and producing dictatorship without tears,
so to speak. Producing a kind of painless concentration camp for entire socie-
ties, so that people will in fact have their liberties taken away from them but
will rather enjoy it, because they will be distracted from any desire to rebel —
by propaganda, or brainwashing, or brain-washing enhanced by pharmacol-
ogical methods. And this seems to be the final revolution.” [12]

Chemical Ecstasy

In his book, The Doors of Perception [13], Huxley published the detailed elucidations of his mystical
experiences after the British psychiatrist Humphrey Osmond [14] had introduced him to the hallucinatory
drug mescaline (derived from the cactus peyote) a year earlier [15]:

“The man who comes back through the Door in the Wall will never be quite
the same as the man who went out. He will be wiser but less cocksure, happier
but less self-satisfied, humbler in acknowledging his ignorance yet better
equipped to understand the relationship of words to things, of systematic rea-
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soning to the unfathomable Mystery
which it tries, forever vainly, to compre-
hend.” [16]

Huxley explicitly referred to H. G. Wells’ phrase
“Doors in a Wall” which had originally described
the taking of drugs in death cult rituals. Both authors
knew that the use of hallucinatory substances had
always been an essential part of the initiatory rites of
ancient mystery cults.

The priesthood of the Isis Cult was especially keen
on using drugs to induce in its initiates euphoric and
transcendental experiences. Nearly a decade earlier,
in 1946, Huxley’s annotated anthology of mystical
writings had appeared under the title The Perennial
Philosophy, indicating his intimate knowledge of the
mystical tradition of ancient, medieval, and eastern
spirituality. [17]

Captain Alfred M. Hubbard (see “The Captain”
sidebar) and Gerald Heard were present when Hux-
ley took another dose of mescaline in 1955. At the
time he was writing the sequel to The Doors of Per-
ception, which he named later Heaven and Hell.[18]
In a letter to Dr. Osmond he wrote,

“Your nice Captain tried a new experi-
ment — group mescalinization... Since I
was in a group, the experience had a hu-
man content, which earlier, solitary expe-
rience, with its Other Worldly quality and
its intensification of aesthetic experience,
did not possess... It was a transcendental
experience within this world and with
human references.” [19]

Shortly thereafter Hubbard convinced Huxley to
try LSD. In Acid Dreams Lee and Shain state,

“Huxley and Hubbard shared a unique
appreciation of the revelatory aspect of
hallucinogenic drugs. It was Hubbard who
originally suggested that an LSD-induced
mystical experience might harbour unex-
plored therapeutic potential.” [20]

THE CAPTAIN

The following is an excerpt from Acid
Dreams (1985), by Martin A. Lee and Bruce

Shlain, p.44-45.

A spy by profession, he lived a life of in-
trigue and adventure... His prestigious gov-
ernment and business connections read like
a Who’s Who of the power elite in North
America. His name was Captain Alfred M.
Hubbard. His friends called him “Cappy,”
and he was known as the “Jonny Appleseed
of LSD.”

The blustery, rum-drinking Hubbard is
widely credited with being the first person to
emphasize LSD’s potential as a visionary or
transcendental drug. His faith in the LSD
revelation was such that he made it his life’s
mission to turn on as many men and women
as possible. “Most people are walking in their
sleep,” he said. “Turn them around, start
them in the opposite direction and they
wouldn’t even know the difference.” But
there was a quick way to remedy that - give
them a good dose of LSD and “let them see
themselves for what they are.”

...Indeed, he was no run-of-the-mill spook.
As a high-level OSS officer, the Captain di-
rected an extremely sensitive covert opera-
tion that involved smuggling weapons and
war material to Great Britain prior to the
attack on Pearl Harbor. In pitch darkness he
sailed ships without lights up the coast to
Vancouver, where they were refitted and
used as destroyers by the British navy. He
also flew planes to the border, took them
apart, towed the pieces into Canada, and
sent the to England. These activities began
with the quiet approval of President Roose-
velt nearly a year and a half before the US
officially entered the war. To get around

Continued on Page 6
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Huxley harboured a deep-seated aversion to Chris-
tianity. In a conversation with Timothy Leary, a for-
mer lecturer in psychology at Harvard University
and front man of the Hippie counter-culture, Huxley
seemed confident that his advocacy of psychedelics
would overcome any resistance to his ideas of large-
scale social engineering:

“These brain drugs, mass produced in
the laboratories, will bring about vast
changes in society. This will happen with
or without you or me. All we can do is
spread the word. The obstacle to this evo-
lution, Timothyj, is the Bible.” [21]

Fully agreeing with the opinion of his mentor,
Leary, in his autobiographical account of the Har-
vard University Psychedelic Drug Project Flash-
backs, added the following remarks:

“We had run up against the Judeo-
Christian commitment to one God, one
religion, one reality, that has cursed
Europe for centuries and America since
our founding days. Drugs that open the
mind to multiple realities inevitably lead
to a polytheistic view of the universe. We
sensed that the time for a new humanist
religion based on intelligence, good-
natured pluralism and scientific paganism
had arrived.” [22]

Continued Page 8

Continued from Page §

the neutrality snag, Hubbard became a Ca-
nadian citizen in a mock procedure. While
based in Vancouver (where he later settled),
he personally handled several million dollars
filtered by the OSS through the American
consulate to finance a multitude of covert
operations in Europe. All this, of course, was
highly illegal, and President Truman later is-
sues a special pardon with kudos to the Cap-
tain and his men.

Not long after receiving his presidential
commendation, Hubbard was introduced to
LSD by Dr. Ronald Sandison of Great Brit-
ain. During his first acid trip in 1951, he
claimed to have witnessed his own concep-
tion. “It was the deepest mystical thing I've
ever seen,” the Captain recounted. “I saw
myself as a tiny mite in a big swamp with a
spark of intelligence. I saw my mother and
father having intercourse. It was all clear.”

...He contacted Dr. Humphry Osmond, a
young British psychiatrist who was working
with LSD and mescaline at Weyburn Hospi-
tal in Saskatchewan, Canada...

Osmond’s research attracted widespread
attention within scientific circles. The CIA,
every intent on knowing the latest facts as
early as possible, quickly sent informants to
find out what was happening at Weyburn
Hospital. Unbeknownst to Osmond and his
cohorts, throughout the next decade they
were contacted on repeated occasions by
Agency personnel. Indeed, it was impossible
for an LSD researcher not to rub shoulders
with the espionage establishment, for the
CIA was monitoring the entire scene. -

“Captain” Alfred M. Hubbard
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PSYGHEDELIGS ON THE PRAIRIES

The Weyburn Mental Hospital opened in 1921, and was located on the outskirts of the prairie town
of Weyburn, Saskatchewan, Canada. With its second wing, the hospital had room for 3,000 patients
and staff, and was the largest building in Saskatchewan at the time (500,000 square feet).

This gigantic facility had its own electrical power station, a woodworking and shoe repair shop,
staged theatre, recreational rooms, and a host of other support operations. It was a community on its
own, equipped with connecting tunnels. And it was both a hospital and an experimental/research hub; a
place where patients could encounter a range of therapies - from artistry and loom work to hydrother-
apy, lobotomies, shock therapy, and a host of experimental chemical substances.

Here, Dr. Humphry Osmond conducted his research on LSD and mescaline on mental patients, coin-
ing the term “psychedelic” in the process. As one commentator put it; “The psychedelic era did not be-
gin in New York. Nor did it get its start in London or Paris. Instead, it began in Saskatchewan - Wey-
burn, to be exact.” (www.hempology.ca).

Over the years I’ve traveled through Weyburn, and have driven down the lane to the psychiatric hos-
pital. Although closed since 1971, just circling the building was enough to leave me with a foreboding
sense that many secrets stayed in this place... if only walls could talk.

A year before the building was demolished in 2009 - a travesty of sorts - I talked to a resident of
Weyburn who was looking forward to the facility’s demise: “Too many ghosts.”

A poem scribbled on one of the walls - as taken from a SaskUrbEx photo of the interior.

The clock has stopped, the lights are out,
the people have all gone. The hallways are
now empty, of folks who called them home.

The Golden Staircase disappeared, the pit-
ted stairwells worn. The plaster cracked,
wood railings chipped, the curtains stained
and torn.

No curling rink, the workshops gone, the
gardens now are bare. The tunnels dark, the
boilers out, no one to even care.

No more the cries and silent screams to
echo in the night. No more the staff to help
the souls and put the wrongs to right.

The silence of the bedrooms, ghostly whis-
pers in the halls. The stories and the tales

they could tell, are embedded in the walls.

The clocks have stopped... The lights are out.
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Continued from page 6
Human Potential

In 1960 Huxley was diagnosed with cancer; his delicate constitution, ravaged already by his drug-habit,
began to deteriorate visibly in the years following. Undeterred, the British littérateur accepted in the
same year he fell sick an invitation by the university of California, San Francisco Medical Center to de-
liver a lecture on “Human Potentialities.”

Although “we are pretty much the same as we were twenty thousand years ago,” said Huxley, we have
“in the course of these twenty thousand years actualized an immense number of things which at that
time for many, many centuries thereafter were wholly potential and latent in man.”

Following these remarks, he put forth the theory that humans possess within themselves still other un-
realized abilities that need to be discovered and actualized by utilizing appropriate techniques and
chemicals.

“The neurologists have shown us that no human being has ever made use of
as much as ten percent of all the neurons in his brain. And perhaps, if we set
about it in the right way, we might be able to produce extraordinary things out
of this strange piece of work that a man is.” [23]

Soon thereafter Aldous began to write his final work, the utopian novel Island, and lecture regularly on
“Human Potentialities” at the Esalen Institute.

Esalen Institute

Attending the “Human Potentialities” lecture at the San Francisco Medical Center, Richard Price was
fascinated by Huxley’s appeal to explore the hidden powers of the human psyche. In a letter to Huxley,
Price’s friend Michael Murphy wanted to know how to tap into the hidden powers of the mind. In re-
sponse Huxley highlighted the complementarity of science and mysticism, and pointed to the writings of
ancient mystics and eastern swamis as the source of his own inspiration.

In 1962, Price and Murphy established a retreat centre, the Esalen Institute [24], at Big Sur, California
and asked Willis W. Harman, known for his LSD research, to lead the first conference on human poten-
tiality called “The Expanding Vision.”[25] In the late 1950s Harman had volunteered to be one of Cap-
tain Alfred M. Hubbard’s early test cases in psychedelic drug research.[26] Hubbard, a high-level OSS
officer in the Second World War and an undercover agent for several agencies including the FDA and
FBI in the 1950s, was put in charge of studying the therapeutic potential of LSD. Of particular interest to
him were the drug’s mind-altering potencies, supposedly producing a harmonious state of being. The
societal implications of an extensive use of LSD in reducing civil strife were considered advantageous if
scientifically proven.

To be able to conduct his research more efficiently, Hubbard asked Myron J. Stolaroff and Paul Kurtz
to set up the International Foundation for Advanced Studies (IFAS) in Menlo Park, CA as an institu-
tional base.[27] Also involved with the IFAS were Charles and Ethel Savage, Robert Mogar, and James
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More on £salen

Located on California’s coastline, Esalen is a retreat center and information clearinghouse that
offers workshops on community experiences and consciousness/human potential expansion. Over
the years it has been a platform for such notables as B.F. Skinner, Abraham Maslow, Aldous Huxley,
Timothy Leary, Paul Tillich, Carl Roger, Joseph Cambell, and David Korten.

Esalen has been described as a place where the West merges with the East. It’s a hub were cultural
leaders engage in mind-changing encounters, and then inject these experiences and new world-
views into society. Since its inception, Esalen has hosted conferences and workshops on shaman-
ism, esoteric philosophy, evolutionary metaphysics, “paranormal intelligence” and psychic phe-
nomena, quantum physics and global consciousness, transformative psychology, yoga, ecology and
spirituality, and education for social change. Psychedelia played a major part in the Esalen experi-
ence, especially during its first decade of operations.

International affairs and global issues have also been high on the Esalen agenda. During the 1980s
it hosted workshops on “citizen diplomacy,” organized by Jim Garrison; and Joseph Montville’s
phrase, “track two diplomacy,” was coined at Esalen. Throughout that decade it tirelessly worked to
bridge Soviet and American leaders, hosting Congress-to-Supreme Soviet teleconferences, and set-
ting up meetings between Boris Yeltsin and US President George H.W. Bush. In 1987 Jim Garrison
convened an Esalen conference titled “Sino-American Dialogues on Social and Economic Trans-
formation.”

Esalen is one of America’s premier, New Age/political connecting points.

Fadiman. Stolaroff served as its president from 1960 to 1970 while being the executive administrator for
a research group conducting clinical studies on the cognitive effects of psychedelics.[28] The research
findings of the experiences of about 350 volunteers, who had taken LSD and Mescaline under strict su-
pervision, were published in six scientific papers.[29]

Quickly moving from the experimental stage to an administrative post, Harman accepted the vice-
presidency of the IFAS and guided the organization through mounting public criticism in the early
1960s. The exorbitant fee of $500 for a single session of high-dose psychedelic therapy had stirred up
bad publicity at a time when the FDA began thinking about outlawing the usage of LSD.[30]

In late 1962, the foundation released its first academic paper “The Psychedelic Experience: A New
Concept in Psychotherapy.” Its abstract read in part as follows:

“The authors, by the simultaneous administration of massive doses of lyser-
gic acid diethylamide (LSD) and mescaline, tried to produce a unique experi-
ence for the patient which is to be so profound and impressive that it changes
the patient’s own evaluation of his past life experiences and consequently may
lead him to establish new values and a more realistic frame of reference than
had been established before. The experience, in a broad sense, is not unlike a
religious conversion.” [31]
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Hubbard’s connections to the political establishment in Washington, D.C., aided by his secret service
credentials, strengthened Harman’s resolve to continue the research program at IFAS until its final de-
mise in 1965. Keenly interested in continuing his sociological studies of the psychedelic subculture and
its relationship to the political upheavals of the New Left, Harman accepted the directorial position at
the Stanford Research Institute’s Educational Policy Research Center.

Stanford Research Institute

The Stanford Research Institute [32] (SRI; later renamed SRI International [33]) was incorporated by the
trustees of Stanford University in 1946 as a non-profit research institute similar to the more established
Mellon and Battelle Institutes. Originally a centre of innovation to support economic development in
northern California, it became one of the world’s largest contract research organizations. Some of Stan-
ford’s major clients included at first different branches of the US military — such as the Department of
Defense Directorate of Research and Engineering and the U.S. Department of Defense Office of Aero-
space Research.

SRI quickly assumed a vital role in the development of new military
technology being used by the Defense Advanced Research Projects
Agency (until 1972 and from 1993-1996 it was known as ARPA:
Advanced Research Projects Agency). [Editor’s note: Today
this agency is best known by its acronym, DARPA].

Its computer network, a precursor of the Internet, linked
thousands of processing consoles, including those of the
CIA, U.S. Army Intelligence, The Office of Naval Intelli-
gence, Bell Telephone Laboratories, Rand, MIT, Harvard
and UCLA, with one another. The Institute’s database
functioned as the “library* of the entire system, cataloguing
all DARPA documentation.

Outside of the defense sector, the Institute offered a diverse
palette of research projects such as the SRI Business Intelli-
gence Program to a growing number of prestigious clients.
Among corporations contracting its advanced research serv- Logo for the DARPA Information
ices were Bank of America, Bechtel Corporation, Blyth, Awareness Office
Eastman Dillon, Hewlett Packard, McDonnell Douglas Cor-
poration, TRW Company, and Wells Fargo Bank.

Bereft of the invaluable services of Captain Alfred M. Hubbard, who had semi-retired and moved to
British Columbia, Willis W. Harman succeeded in reactivating his former mentor in October 1968. Out-
lining the reasons for his invitation to Hubbard, Mr. Harman wrote:

“QOur investigations of some of the current social movements affecting educa-
tion indicate that the drug usage prevalent among student members of the New
Left is not entirely undesigned. Some of it appears to be present as a deliberate
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weapon aimed at political change. We are concerned with assessing the signifi-
cance of this as it impacts on matters of long-range educational policy. In this
connection it would be advantageous to have you considered in the capacity of
a special investigative agent who might have access to relevant data which is
not ordinarily available.” [34]

Hubbard agreed to work as a well paid “security officer” at SRI.

“¢Although,” Harman admits, ‘Al never did anything resembling security
work.” Hubbard was specifically assigned to the Alternative Futures Project,
which performed future-oriented strategic planning for corporations and gov-
ernment agencies. Harman and Hubbard shared a goal ‘to provide the [LSD]
experience to political and intellectual leaders around the world.’

Harman acknowledges that ‘Al’s job was to run the special [LSD] sessions
for us.” According to Dr. Abram Hoffer, ‘Al had a grandiose idea that if he
could give the psychedelic experience to the major executives of the fortune
500 companies, he would change the whole of society’.” [35]

Six years later Harman explained why he had appreciated Hubbard’s expertise as a “special investiga-
tive agent” so highly:

“His services to us consisted in gathering various sorts of data regarding stu-
dent unrest, drug abuse, drug use at schools and universities, causes and na-
ture of radical activities, and similar matters, some of a classified nature.” [36]

In meting out high compliments to Hubbard, Harman was well aware of the invaluable service the
Captain had rendered to the research team at SRI — which was commissioned in 1972 to write an aca-
demic study identifying, “insofar as possible, what changes in the conceptual premises underlying West-
ern society would lead to a desirable future.” [37]

Changing Images of Man

The Charles f. Kettering Foundation [38] provided the funding for the May 1974 report Changing Im-
ages of Man. SRI’s Urban and Social Systems Division prepared the 319-page mimeographed report [39]
under the general guidance of executive director Harvey L. Dixon and Willis W. Harman, by then direc-
tor of the Center for the Study of Social Policy. Twelve years later Pergamon Press published the aca-
demic study in its Systems Science and World order Library series. [40] The original report was prepared
by a team of thirteen researchers [41] and supervised by a panel of six advisors, including anthropologist
Margaret Mead, Yale University physician Henry Margenau, and British Intelligence operative Geoffrey
Vickers.[42] Although the final editorial responsibility lay with the SRI staff, the report was thoroughly
reviewed by eighteen additional academicians such as Ervin Laszlo, Carl R. Rogers, and B.F. Skinner,
before it was released.[43]
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Spiritual Dimension

In pointing to Elise Boulding’s essay in “Appendix A” [44] (“An Alternative View of History, The
Spiritual Dimension of the Human Person, and a Third Alternative Image of Humanness’[45]), the report
prognosticated a seismic change in the thinking of Western intellectuals. The obsolete pursuit of indus-
trial progress, said the authors, needed to be abandoned in favour of a renewed dedication to religious
mysticism. They concluded that despite its abundant material benefits, the incessant quest for industrial
and technological development in modern society was harmful to the anticipated future of humankind’s
spiritual evolution:

“Many of our present images appear to have become dangerously obsolete,
however... Science, technology, and economics have made possible really sig-
nificant strides toward achieving such basic human goals as physical safety
and security, material comfort and better health. But... many of these suc-
cesses have brought with them problems of being too successful — problems
that themselves seem insoluble within the set of societal value-premises that led
to their emergence. Improved health, for example, has caused population in-
creases which exacerbate problems of social organization, food distribution,
and resource depletion. Our highly developed system of technology leads to
higher vulnerability and breakdowns. Indeed the range and interconnected
impact of societal problems that are now emerging pose a serious threat to our
civilization... If such projections of the future prove correct, we can expect the
problems associated with multifold trend will become more serious, more uni-
versal, and to occur more rapidly than will growth of the trend itself.” [46]

Changing Images of Man

Prepared by The Center for the
Study of Social Palicy/SRI
Internaticnal

ITITINS OIMC] AND WORLD SEDIE LIBEARY
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Therefore, said the SRI report, a fundamental and radical alteration of the industrial-technological, self-
understanding of humans would be needed to create a more harmonious world society:

“Some characteristics of an adequate image of humankind for the post-
industrial future were derived: (1) by noting the direction in which premises
underlying the industrial present would have to change in order to bring about
a more ‘workable’ society; (2) from examination of the ways in which images
of humankind have shaped societies in the past; (3) from observation of some
significant new directions in scientific research.” [47]

Willis W. Harman (1919-1997) was the leading social scientist
and futurist at SRI in the late 1960s and early 1970s, and previ-
ously a professor of electrical engineering and system analysis at
Stanford University. He led the Institute of Noetic Sciences [48]
from 1977 until late 1996. Apollo astronaut Edgar Mitchell and oil
billionaire Paul N. Temple [49] had established the Institute of No-
etic Sciences [50] in 1973 to promote the vision of “expanding
knowledge of the nature and potentials of the mind, and applying
that knowledge to the advancement of health and well-being for
humankind and the planet.” [51]

As the author of several books — including Creative Work: The
Constructive Role of Business in a Transforming Society (with
John Hormann), An Incomplete Guide to the Future, and Global
Mind Change and co-editor of The New Business of Business:
Sharing Responsibility for a Positive Global Future (with Maya Porter) — Harman’s influence as a prime
change agent of his time in science, technology, education [52] and business [53] was felt around the
globe.

The central ideas of Harman’s urgent plea to adopt a holistic outlook on life can be gleaned from his
essay “Bringing About the Transition to Sustainable Peace.”

“This emerging trans-modern worldview, involves a shift in the locus of
authority from external to ‘inner knowing.’ It has basically turned away from
the older scientific view that ultimate reality is ‘fundamental particles,” and
trusts perceptions of the wholeness and spiritual aspect of organisms, ecosys-
tems, Gaia and Cosmos. This implies a spiritual reality, and ultimate trust in
the authority of the whole. It amounts to a reconciliation of scientific inquiry
with the ‘perennial wisdom’ at the core of the world’s spiritual traditions. It
continues to involve a confidence in scientific inquiry, but an inquiry whose
metaphysical base has shifted from the reductionist, objectivist, positivist base
of 19th and 20th-century science to a more holistic and transcendental meta-
physical foundation.
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...The core of the current challenge to the scientific worldview can be taken
to be ‘consciousness,” which has come to be a code word for a wide range of
human experience, including conscious awareness or subjectivity, intentional-
ity, selective attention, intuition, creativity, relationship of mind to healing,
spiritual sensibility, and a range of anomalous experience and phenomena.

...The epistemology we seek will recognize the partial nature of all scientific
concepts of causality... In some ultimate sense, there really is no causality —
only a Whole evolving.” [54]

“Spaceship Earth”

In 1972, the Centre for Educational Research and Innovation (CERI) [55], an intergovernmental or-
ganization connected with the United Nations, published Alternative Educational Futures in the United
States and in Europe.[56] The Ford Foundation and the Royal Dutch Shell group of companies financed
the study. In this book, Willis W. Harman stated that educators had a responsibility to preside over global
transformation.

“...a shift from a parochial to a ‘one world’ view of ‘Spaceship Earth’
...Emergent change, not homeostasis, is the order of the day... It is apparent
that ‘new’ values are currently challenging the traditional ones.” [57]

Harman was remarkably successful in bringing about this dramatic “shift.” In his capacity as consult-
ant to the White House National Goals Research Staff, he

“...formed and led a team to assist the U.S. office of Education in efforts to
apply the newly emerging discipline of futures research to guiding the nation’s
policies in education and educational research.” [58]

Harman was been a prominent participant at Mikhail Gorbachev’s State of the World Forums. In a
PBS interview in April 2001 the former chairman of the Soviet politburo revealed that his vision of
“perestroika” was inspired by the “spaceship earth” concept. [59]

In 1992, the Esalen Institute sponsored a lecture tour of Mikhail Gorbachev in the United States. On 6
May 1992, Gorbachev delivered a speech in Fulton, Missouri where Winston Churchill had identified
the ideological and political barrier separating the capitalist from the communist nations as the “Iron
Curtain.” Speaking to more than 20,000 people gathered on the campus of Westminster College and
thousands more who listened to the speech live in 132 countries, former Soviet President closed the cur-
tain on the Cold War with his speech, “The River of Time and the Imperative of Action.” [60]

At this historical site, Gorbachev noted that,

“...[a]n awareness of the need for some kind of global government is gaining
ground, one in which all members of the world community would take
part.”’[61]

After pointing out the grave problem of “exaggerated nationalism” which had “already led to much
bloodshed,” he presented the solution of a “global inter-national security system.” [62] Yet the worst of
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dangers faced by every human being would be the accelerated destruction of the environment; Gor-
bachev referred specifically to the following ecological crises:

“Global climatic shifts, the greenhouse effect, the ozone hole, acid rain, con-
tamination of the atmosphere, soil and water by industrial and household
waste, the destruction of forests.” [63]

Gorbachev concluded his speech with an appeal to imbue the United Nations with indisputable author-
ity:
“However, I believe that the new world order will not be fully realized unless
the United Nations and its Security Council create structures, taking into con-
sideration existing United Nations and regional structures, which are author-
ized to impose sanctions and make use of other measures of compulsion, espe-
cially when the rights of minority groups are being particularly violated.” [64]

At the September 1995 State of the World Forum in San Francisco, which was organized by the Gor-
bachev Foundation, the former Soviet leader called for a “global brain trust” consisting of great thinkers
“who are widely respected as well as global citizens.” They should be put in charge of monitoring “so-
cial change” and “focus on the present and the future of our civilization.” [65] These proposals were
identical with those of the Esalen Institute, which suggested for some time the creation of a Council of
Wise Persons. To accomplish this immensely important work, the future world rulers would need to tap
into the cosmic reservoir of a higher intelligence.

Continues on page 17
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Everything Must Integrate:

Brian McLaren, the Emergent Church, and the Influence of Esalen
By Carl Teichrib

Something just doesn’t sit right...

Brian McLaren is, unquestionably, the father of the modern Emergent Church movement, and
while I don’t believe McLaren is directly connected to Esalen (I hope I’'m not wrong), an undeniable
influence exists.

First, Ken Wilber is unabashedly linked to the idea of emergence in McLaren’s blog posting, Fa-
vorite Books from 2003; “the way of thinking Wilber promotes and exemplifies, which he calls ‘inte-
gral’ thinking and which I call ‘emergent’ thinking, is powerful and important.” This further plays out
in McLaren’s short essay, The Three Postmodernisms. Here, Brian suggests that you read his book 4
Generous Orthodoxy, or Wilber’s A Theory of Everything, if you want to understand the emergent
mindset. This is open correlation... But who is Wilber?

In brief, Ken Wilber was raised in a Christian church, rejected the Biblical standard, is now a Bud-
dhist mystic who holds to a pantheistic monism, and teaches integral theory (essentially, All is One).
Wilber and Esalen are linked - specifically, through the mutual influence between Wilber and Mi-
chael Murphy, the co-founder of Eslen; “[they] have enjoyed a close relationship with each other for
many years, and have had a significant influence on each other.” (see The Processes According to
Esalen). The work of Wilber and Esalen - integration and emergence - is essentially the same.

Another queasy example exists in the realm of global politics: On pages 262 and 263 of McLaren’s
Everything Must Change, he openly advocates the international vision of Jim Garrison, going so far
as to parrot Garrison’s global governance by calling for a “global community of communities.”

Who is Jim Garrison? He was born in China to Baptist missionaries in 1951, and attended a mis-
sionary school in Taiwan. Later in life he attained a Harvard Divinity double masters in Christology
and and History of Religion, and received his Ph.D. in Philosophical Theology from Cambridge.

Jim was also an Esalen personality, directing the Esalen Institute Soviet American Exchange Pro-
gram (see the previous side bar titled “More on Esalen”). Afterwards he headed up the Gorbachev
Foundation USA, and was instrumental in the State of the World Forums - a series of high level
meetings bringing together global leaders from business, governments, and religions for the cause of
world unity. Today, Mr. Garrison is the Chairman and President of the State of the World Forum.
He’s also a director of Wisdom University, a school dedicated to promoting esoteric/occult studies.

The same McLaren book also introduces the work of David Korten, an avid supporter of world
government. Korten is a member of the Club of the Rome (a body of elites who promote global
transformation), and is involved with the Esalen conference series on Integral Capitalism and Gov-
ernance. In the visions of both these men, Garrison and Korten, McLaren sees working models for a
new “transforming framing story.”

Here’s the rub: The ideas of emergence and global community are not unique to McLaren. Rather,
they represent the world change paradigm of Aldous Huxely, Michael Murphy, and Esalen. FC
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Continued from page 15

“Cosmic Consciousness”

Turning to the subject of psychedelic drugs, the SRI study Changing Images of Man referred to Mas-
ters and Houston’s work Varieties of Psychedelic Experience (1966). [66] In producing changed levels of
consciousness certain effects of hallucinogens on the brain are perceived “as transcendent experiences of
a religious or cosmic nature” [67]:

“In the last 15 years there has been increased interest in chemical substances
that change the quality and characteristics of normal everyday consciousness,
particularly through such drugs as lysergic acid, mescaline, psilocybin, and
others. These drugs, referred to as psychedelics, hallucinogens, or psychoactive
chemicals, expand or contract the field of consciousness; they seem capable of
enhancing perceptions and sensations, giving access to memories and past ex-
periences, facilitating mental activity, and producing changes in the level of
consciousness, including what are reported as transcendent experiences of a
religious or cosmic nature.” [68]

In Alternative Educational Futures, Harman stated further that what Aldous Huxley had called “The
Perennial Philosophy” is present in the Rosicrucian and Freemasonry traditions and meant that “man can
under certain conditions attain to a higher awareness, a ‘cosmic consciousness,” in which state he has
immediate knowledge of a reality underlying the phenomenal world.”

Harman further highlighted Lawrence Frank’s remark that ”a social order which tolerates such wide-
ranging pluralism of norms must seek unity through diversity.” To achieve this goal:

“Nothing less than a new guiding philosophy will do. Ferkiss [1969] outlines
three basic and essential elements for such a new philosophy... a ‘new
naturalism’...‘the new holism’... and ‘the new immanentism’... Educational
experiences must be contemplated which are akin to psychotherapy... that re-
sult in a felt realization of the inevitability of one inseparable world, and a felt
shift in the most basic values and premises on which one builds one life. In a
sense, this means bringing something like ‘person-changing technology’ into
the educational system (e.g., meditation, hypnosis, sensitivity training, psycho-
drama, yoga, etc.).” [69]

The “modus operandi” of how Harman envisioned this “new guiding philosophy” to mould the think-
ing of the world’s population was outlined by him in a World Goodwill (Lucis Trust) occasional Paper,
For a New Society, a New Economics — published in the April, May, and June 1987 issues of Develop-
ment Forum, by the United Nations Division for Economic and Social Information and the United
Nations University. In this essay, Harman referred to Abraham Maslow’s “self-actualization” theories
and postulated that

“...a re-spiritualization of society is taking place, but one more experiential
and non-institutionalized, less fundamentalist and sacerdotal, than most of the
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historically familiar forms of religion. With this change comes a long-term shift
in value emphasis.”

In conclusion, he averred that,

“...there may indeed be a conflict between dogmatic esoteric religion and
positivistic science. However, there is not an inevitable conflict between the eso-
teric ‘perennial wisdom’ of the world’s spiritual traditions and a science based
on certain metaphysical assumptions.” [70]

Conclusion

Since the publication of the academic study Changing Images of Man in 1974 the spiritualization of
science, technology, and education has unquestionably made great strides. Its proposed change from a
traditional value system, based on analytical and rational thinking, to a holistic view that imagines all
aspects of intellectual pursuit to be in harmony with the mystical underpinnings of monism, has led to
the emergence of a global community having a heightened sense of cosmic spirituality that supposedly
permeates all existence.

We believe, however, that a scientist or technician who is dedicated to the advancement of the theo-
retical and practical knowledge of humankind, especially in the area of clinical Nanomedicine, should
avoid adopting an irrational methodology in this research.

Otherwise, Aldous Huxley’s dystopian vision of a “scientific dictatorship of the future” may come true
after all. FC
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